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SUMMARY. 

Proprietary chapels have been in existence from 1642 to the present time 

(2002). There is one in the Diocese of London, another in the Diocese of 

Southwark and half-a-dozen in the rest of the country. Ministers of proprietary 

chapels were required to be ordained clergy of the Church of England. The 

motives for establishing a proprietary chapel varied from wanting to preach 

the Gospel to finding employment for a particular cleric and also to financial 

investment. Ethically some of these motives were suspect but no doubt the 

chapels met a need when the Church of England lacked accommod~tion for 

the expanding population. 

During the eighteenth and nineteenth centuries there were more than 500 

clergy who held appointments in these chapels in the Diocese of London. 

Mostly they were highly motivated and the few who were not, either moved to 

other appointments or had legal proceeding taken against them. The Book of 

Common Prayer (1662) was in use in these chapels so lessons were read 

from both Old and New Testaments. Sermons were sometimes preached with 

variation in quality but, as has been pointed out, Gill (1999: 261) claimed "that 

churchgoers are relatively, yet significantly, different from nonchurchgoers . . . 
they usually have a stronger sense of moral and civic order and tend to be 

significantly more altruistic than nonchurchgoers." A very positive cost-benefit 

ratio. 

Law and ethics will no longer exist in God's Kingdom but here on earth in the 

congregations of the saved sinners with imperfect minds and attitudes, 

problems will arise. Some of the problems have been dealt with in chapter 7 

(Law, Ethics and Proprietary Chapels) but considering the number of the 

chapels and their host parishes, the clergy, proprietors and congregations 

involved, the number of legal cases unearthed is surprisingly small, another 

positive cost- benefit ratio. 

In London most of the chapels were situated in the Mayfair and Marylebone 



districts, both fashionable and wealthy districts housing a large proportion of 

upper-class people. This contrasted sharply with the East End of London 

where there were none, probably because the East End residents were so 

poor that they could not afford pew-rents to make a proprietary chapel 

profitable for the proprietors. A simiiar situation existed in Bath. During the life 

of proprietary chapels in Bath, from 1734 to around 1900, Bath was a very 

prosperous town and because of its spa-waters attracted many wealthy 

visitors who wanted to worship on Sundays. The Archdeacon of Bath in the 

1790s was, with others, instrumental in setting up Christ Church Proprietary 

Chapel primarily for the "lower order of people" suggesting, as some others 

do, that proprietary chapels were mainly for the upper middle classes. 

In the second quarter (1 825-50) the number of proprietary chapels began to 

decline which continued rapidly until the early twentieth century leaving very 

few extant. The reasons for this decline were several, including religious and 

sociological factors. 
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Chapter 1 

No book or thesis exists on proprietary chapels. Some members of various 

proprietary chapels have produced a book (St. Mary's, Reading) or a booklet 

(St. John's, Hampstead) on the history of their chapel but often with a limited 

circulation. An MA thesis was written in 1947 on the Proprietary Chapels in 

Bath. Proprietary chapels were mentioned in varying degrees in some books, 

e.g. W H B Proby in Annals of the "Low-Church" party in England and B F L 

Clarke in his The Building of the Eighteenth Century Church in which he had 

a chapter (14) entitled "Proprietary Chapels and Parish Chapels" but only 

some of the proprietary chapels in London were mentioned. 

A discussion about proprietary chapels was reported in the Church Times in 

the early 1990s. I knew very little, if anything, about proprietary chapels. In 

1995 D referred to Dr. David Samuel, minister of St. Mary's Proprietary Chapel, 

Reading, about the possibility of writing a doctoral thesis on proprietary 

chapels. Subsequently, further contacts were made with Dr. Nigel Scotland 

and Dr. Alan Munden, both of whom have been supportive in my research. 

No ethical evaluation of the various aspects of proprietary chapels (e.g. 

clergy, proprietors, congregations) has yet been made and this thesis seeks 

to remedy this situation. Ethical evaluation is an assessment of the vatue of 

an action - good, bad or indifferent and the general yard stick which is 

normally used in low-church evangelicalism is The Bible which is regarded as 

God's Word. 

Proprietary chapels, like any church or chapel, regardless of its time in history 

or its geographical situation, consisted of (1) people: clergy, patrons or 

proprietors, congregations and relating to them, members of neighbouring 

churches or chapels together with (2) a building or meeting house for 

collective worship and (3) in the case of Church of England worshipping 



communities, the bishop of the diocese in which the building was situated. 

The aim of the thesis is to evaluate the ethical background of the chapels and 

therefore the people concerned with making a proprietary chapel. 

The objectives of the thesis are to research the various proprietary chapels 

especially in the London area (where most of them were situated in the 18th 

and 19th centuries) but proprietary chapels outside of London will not be 

totally excluded, for example, there is a dearth of material on the buildings 

and builders of proprietary chapels in London but there are many examples 

of such buildings in Bath and Cheitenham. 

The people concerned with proprietary chapels will be examined, proprietors, 

clergy and members of the congregations some of whom were well-to-do 

and well-known people, (e.g. Henry Alford who became Dean of Canterbury, 

William Ewart Gladstone who became Prime Minister and a trustee of a 

proprietary chapel who became a bishop). Some clergy were very much 

against proprietary chapels being set up in their parishes and they resorted to 

legal proceeding to prevent such unethical practices. This along with other 

legal aspects of proprietary chapels has resulted in a chapter in the proposed 

thesis being entitled 'The Law, Ethics and Proprietary Chapels". 

Proprietary chapels declined in popularrty and numbers after the passing of 

an Act of Parliament in 1824 and commonly known as the "Forty Year" Act. 

Certain ethical aspects of the Act along with ether factors will be examined to 

show the decline in numbers although they were not completely extinguished 

as five proprietary chapels are stili functioning today (March 2000). It is hoped 

to compare and contrast the rise and effectiveness of proprietary chapels with 

the current church planting movement of the 1990s. 

The Central Theoretical Argument is that, because proprietary chapels have 

not been researched, it would be misleading to attempt to draw any 

conclusion about them without examining the ways in which they resembled 



and differed from one another but the research has already indicated that 

they met the needs of various groups of people, proprietors, clergy, 

worshippers and the Government. The methods to be used will primarily be 

original documents like Acts of Parliament, Orders in Council, Letters Patent 

and Case Law, Ecclesiastical Legal Documents, Diocesan Visitation Returns, 

Episcopal Licences, biographies of leading personnel and their attitudes such 

as proprietors, clergy, members of congregations and architects/buitders. The 

valid evidence rule - the use of official legal and ecclesiastical case law 

documents and evidence. The main theological tradition I intend to pursue is 

Anglo-evangelical but with reference to other traditions. Anglo-evangelical 

tradition is akin to Puritanism and for these people belief is based on 

Scripture which is regarded as the Word of God and their behaviour is 

determined by that same standard. The basic concepts are 1) conversion (or 

new birth), 2) Scripture as the Word of God, 3) Witness (a sharing of one's 

faith) and 4) the Cross (the redeeming Work of Christ through the Cross). 

(Bebbington 1989: 2-1 7). 



Chapter 2. 

THE RISE OF PROPRIETARY CHAPELS AND THEIR 

POSITION IN THE CHURCH OF ENGLAND. 

The aim of this thesis, as already mentioned, is to evaluate ethically the 

historical significance of proprietary chapels. The ethical or moral theological 

approach to this aspect will be an examination of the principles of behaviour 

of the various groups of people involved in and with proprietary chapels. The 

main source in this approach will be Scripture and where Scripture has no 

guidance to offer on a particular topic, reason inspired by faith will be 

resorted to. 

Individual churches and proprietary chapels consisted of people, a group of 

people forming a 'communrty'. The idea of a 'community' was at the basis of 

Biblical theology, especially in the Old Testament and a similar concept 

applied in the New Testament but with an emphasis on the individual within 

the communrty. Conversion was and is a personal concept and dependent on 

the response of each single individual. The New Testament concept is 

exemplified in Mark 12: 29-31 and parallel passages and Romans 13:9; 

Galatians 514 and James 2:8, which in effect exhorts christians to love God 

and their neighbour as themselves. 

Evaluation (to evaluate) means, according to the Concise Oxford Dictionary 

(Thompson 1995: 466), to assess, appraise and/or to "find a numerical value 

for". The subject of Ethics is a very difficult one to assess numerically, for 

example by giving marks out of 100 or a percentage, but since one can 

assess a type of behaviour as being better or more Scriptural than another, a 

degree of numerical assessment could be established. Since Ethics is not a 

numerical subject, a better process might be using letter grades, each of 



which gives a range of marks, for example, grade A equals the range of 100 

to 80 and B, 80 to 60 etc. A more effective way of evaluating the ethical 

significance of proprietary chapels would be to use a simple but effective 

interpretation of a financial-analysis concept - that of the "cost-benefit" ratio. 

While this concept can be a complicated process in accountancy, it is 

intended to use it in a simple manner but, in the author's view a quite 

effective manner. While it is now impossible to determine the cost of 

establishing a proprietary chapel, except for the odd one or two where such 

a figure has been discovered, and the costs of its running expences, it is 

impossible to measure the benefit of such an institution in minute detail. The 

process to be adopted will be: 

a) a successful chapel (measured by its life in years) will have a cost-benefit 

ratio of one or more, 

b) a chapel which was unsuccessful and closed, will have a cost-benefit ratio 

of minus one or less. 

It is realised that the cost-benefit ratio may vary with time as a chapel could 

have a prosperous period followed by a mediocre one. 

The first proprietary chapel in the London Diocese was Broadway (or New) 

Chapel which was established in 1642 and was situated in Westminster, 

London and by 1700, there were four. These were Oxenden Chapel in 

Haymarket which was established in 1675, Holy Trinrty Chapel in Conduit 

Street, 1691 and Wheler Chapel in 1693. The number of proprietary chapels 

reached a peak in the decade beginning in 1810 when there were 36 in the 

London Diocese. From 1830 there was a steady decline in their number and 

by 1900, they numbered 7 and by 1950 two were extant while at the turn of 

the century, the year 2000, the number remained at two. Some of the others 

closed and some became either parish churches in their own right or chapels 

of ease to existing parish churches. 

Proprietary chapels were independent in that they were financed by private 



means without any help from the central resources of the Church of England 

or the Government. They were also independent of any Church of England 

control including Canon Law except in so far as the ministers had to have the 

approval of the incumbent of the local parish church together with the 

bishop's licence. There were some legal cases (see chapter 7) due mainly to 

problems between the local incumbent and the proposed or resident minister 

of the proprietary chapel. The services in proprietary chapels had to be 

Morning and Evening Prayer and Holy Communion probably three or four 

times a year or at the most once each month and the ministers of proprietary 

chapels had therefore to be Church of England clergymen. The minister had 

to behave within the limits set by Canon Law or he would have been in 

danger of being unfrocked or at least having his future restricted by the 

with-holding of episcopal licences. There were usually restrictions in that 

marriages could not be solemnised in such chapels but only in the parish 

churches. Baptisms and funerals were allowed to take place in proprietary 

chapels. 

The term "Proprietary Chapel" has been defined as: "In the Church of England 

a chapel built by subscription and maintained by private individuals, without 

constitutional existence or parochial rights". (Cross & Livingstone 1974: 11 33). 

The word "chapel" has been the cause of a great deal of confusion over the 

years and Cripps in 1937 complained of this confusion. In attempting to 

answer his own question "What is a chapel?", he wrote ". . . many chapels of 

ease have become in effect churches, under the provisions of the Church 

Building Acts; and those Acts, in many instances, speak of churches and 

chapels indiscriminately." (Cripps 1937: 208). The Acts of Parliament to which 

he was referring were those enacted in the nineteenth century which were 

concerned with the building of new churches and the establishment of new 

parishes. The confusion of the word "chapel" was commented on by Dr. 

Lushington, Dean of the Arches, in the case of Gough v Jones (1863) while 

referring to the New Parishes Act, 1856 (1 9 & 20 Vict. c. 104). 



Amid the numerous places of Christian worship which existed in England and 

Wales in the eighteenth and nineteenth centuries, proprietary chapels were a 

distinctive minorrty group and Phillimore (1 895: 1453) described them in 1895 

as being unconsecrated and as "anomalies unknown to the ecclesiastical 

constitution which have grown up in the last two centuries." Not all 

proprietary chapels were unconsecrated but most were. Generally those 

founded before 1824 were unconsecrated but those founded after that date 

were governed by the "Forty Years" Act and had to be consecrated after 

being built and before use. After the passing of forty years (hence the 

unofficial name of the Act) from the date of consecration, the right of 

patronage passed to the incumbent of the parish in which the chapel was 

situated or, in certain circumstances, to the bishop of the diocese. This might 

have been a factor which contributed to the demise of so many proprietary 

chapels in the latter half of the nineteenth century. 

According to Phillimore (1895: 1453) there were seven different types of 

chapels but these did not include side chapels in cathedrals or churches. 

They consisted of: 

(a) Private chapels were those which "noblemen and other religious and 

worthy persons" built at their own expense near their homes so that they and 

their families could carry out their religious duties. Chaplains of private 

chapels could be appointed and paid by the owner of the chapel provided 

that the clergy man appointed received the Bishop's licence and the 

permission of the parish incumbent. A further condition was "that the owner 

and his family must once in every year receive the communion at the parish 

church." (Halsbury 1 603.71). 

(b) Free chapels were so called because they were free or exempt from all 

ordinary jurisdiction (Phillimore 1895: 1452) and were named in Statutes 

during the reigns of Henry Vlll and Elizabeth I in the sixteenth century. (220 

Hen. 8. c. 3. s. 1 and 1 Eliz. c. 4. s. 1) 

(c) Chapels of Ease were, as the name implied, a "chapel merely of ease" 

(Phillimore 1895: 1453) so that parishioners who lived too far from their parish 



church could use these chapels for private prayers and meditation. They were 

also used for preaching. The words 'Yoo far" have not been defined but in the 

case of private chapels "living at a considerable distance" from the parish 

church was claimed to be "a mile or more". (Phillimore 1895: 1451). In 

addition a chapel of ease was forbidden to have a font so that baptisms and 

other important events in a family's life, for example weddings and funerals, 

were held in the parish church as was the administration of the sacrament of 

Holy Communion "in order to preserve the subordination" (Phillimore 1895: 

1453) of the chapel of ease to the parish church. 

(d) Parochial chapels were those which had the right of baptising and burying 

and were in no way different from a church "but in the want of a rectory and 

endowment". (Phillimore 1 895: 1 453). 

(e) Chapels to colleges, schools and public institutions were places of 

worship which were privileged to operate under several Acts of Parliament. 

The Public Schools Act, 1868, (31 & 32 Vict. c.118. s.31) made provision for 

worship and the administration of the sacraments according to the liturgy of 

the Church of England and these chapels were free from the jurisdiction and 

control of the incumbent of the parish in which they were situated. A second 

Act, The Endowed Schools Act, 1869, (32 &33 Vict. c.56. s.53) made similar 

provision for endowed schools. The public institutions which had chapels as 

part of their structure and hrnction included hospitals and asylums. The 

Private Chapels Act, 1871, (34 & 35 Vict. c.66) which claimed to be "An Act 

to amend and define the Law relating to Private Chapels and to Chapels 

belonging to Colleges, Schools, Hospitals, Asylums, and other Public 

Institutions" but according to Phillimore the title of the Act was misleading as 

the Act referred only 'Yo chapels belonging to colleges", the Bill (the Act's 

precursor) had wider scope. (Phillimore 1895: 1461 footnote). 

(f) The sixth type of chapel were those which were part of cemeteries and 

The Burial Act, 1852, (15 & 16 Vict. c.85. s.1) gave the burial boards, 

constituted by this Act, the right to construct "a chapel for the performance of 

the burial service according to the rites of the United Church of England and 

Ireland" (Phillimore 1895: 659) but the construction of these chapels had to 



have the bishop's approval. Section 32 of the Act gave authorky to the 

incumbent or incumbents of the parish or parishes for which the burial 

ground had been provided, the right to officiate in the chapel or any qualified 

person authorised by the afore-mentioned incumbents. 

(g) Finally, Proprietary Chapels were set up without any cost to the Church of 

England and their running costs had to be met out of income received from 

pew rents, collections at services and donations. The minister had to be a 

Church of England clergyman and he had to have the licence of the Bishop 

and permission to officiate from the incumbent of the local parish church. 

Proprietary Chapels were unique institutions. Phillimore's sentiment, 

expressed above, was an echo of a similar sentiment expressed by Dr. 

Lushington, the judge in the case of Hodgson v Dillon in May 1840 when he 

stated "I need not state that the ancient canon law of this country knew 

nothing of proprietary chapels or unconsecrated chapels at all." (The English 

Reports 1 91 9: 450). 

Despite the fad that Proprietary Chapels were unknown to Canon Law, the 

proprietors and/or trustees and ministers were subject to the law of the land 

and in addition, ministers, who had to be Church of England clergymen, were 

subject to Canon Law by virtue of their ordination. The first Act of Parliament 

which directly affected Proprietary Chapels was that commonly known as the 

"Forty Years" Act and was dated 24 June 1824. The Act specified that the 

Bishop's approval had to be obtained before starting to build a proprietary 

chapel together with the local incumbent's permission. In addition the 

proprietary chapel had to be consecrated after it was built and before it was 

used and this necessitated the services of the bishop. The period of forty 

years from the date of consecration of the chapel was the limit of time 

granted to the proprietors of proprietary chapels for the presentation of new 

ministers of the chapel, after which, such a right went to the incumbent of the 

parish in which the chapel was situated or in certain circumstances, to the 

bishop of the diocese. The motives for providing new proprietary chapels 

were various as will be seen in a later chapter. 



The setting up of proprietary chapels formed an easy method of establishing 

new places of worship from the Church of England point of view. For the 

Established Church it was cost-free since the funds were provided by the 

proprietors. The minister's stipend and the running of these chapels was also 

cost-free to the Church as such money had to be found from the pew-rents. 

Furthermore, with proprietary chapels, there was no necessity to found a new 

parish with the consequent Act of Parliament, a long drawn out, tedious and 

very expensive process. All that was needed was the support of some local 

residents, proprietors to finance the building, the permission of the parish 

incumbent and a licence from the bishop of the diocese to the minister. It 

was thought that there were some 200 proprietary chapels established in the 

eighteenth and nineteenth centuries but this figure is no doubt a gross over 

estimation as only 93 have been identified throughout Great Britain. 

Proby in his some-what critical book about the "Low-Church" party in 

England, claimed that proprietary chapels had grown in number since the 

Reformation, (Proby Vol. 11 1888: 261) and in essence this was true but most 

of these chapels developed during the eighteenth and nineteenth centuries 

some time after the Reformation. An independent chapel was formed in 

Reading as a result of the Evangelical Revival in the eighteenth century. The 

chapel ultimately adopted the name of St. Mary's Church and in 1824 

became a proprietary chapel (Dearing 1993: 8 & 9). Many of the proprietary 

chapels were of the traditional Church of England low-churchmanship and 

evangelical preaching, such as St. Mary's, Reading, but this was not true of 

all of them, for example, All Saint's Church, Margaret Street, London, began 

life as a proprietary chapel and became a "centre for Tractarian worship" (Curl 

1995: 63) in London. 

In Betjeman's noted "Introduction" to Collins Guide to English Parish 

Churches he claimed that in 'the spas and the richer parts of London, private 

chapels were built for favourite clergy" (Betjeman 1958: 62) although this was 



a valid comment regarding some proprietary chapels, Betjeman did not 

distinguish between proprietary chapels and private chapek. Bumpus in his 

London Churches Ancient and Modern (no date: 62) described them as "Well 

pewed, well warmed, undedicated, unendowed, unconsecrated, here 

captivating preachers of the morphine velvet, lavender-kid-g love school of 

theology, dispensed the most comfortable doctrines. The pews were filled, 

and the good promoters were amply repaid by the pious tenantry but 

accommodation for the poor was never thought of'. 

The following pages will show that there were other reasons for the 

establishment of some of these chapels. Proprietary chapels were 

inexpensive from the State and Church's point of view and were instrumental 

in increasing the seating capacity of the State Church. After the passing of 

the 1824 Act the bishop had of course to approve the site, licence the 

minister after the local incumbent had given his approval, and to ensure that 

at least one fifth of the seats were free in order to encourage the attendance 

of the poor. (Blake 1979: 15) but prior to the passing of the "Forty Year" Act 

in 1824, the only requirement from the bishop was his licence to the 

nominated proprietary chapel minister. 

Etymologically the word "proprietary" was a word which was used "in the 17th 

century to one or more Lords Proprietary, who had full governing rights" 

(Hughes 1988: 716) over certain North American colonies. The word was also 

used to describe the holder of property (Onions 1966 & Skeat 191 0) and it is 

in this sense that it is used in the term "proprietary chapel" because the 

chapels had individually named proprietors. The term has been used to 

describe owners of other institutions, for example, the shareholders of the 

Devon and Exeter Institution, a museum and library of local interests, founded 

in 181 3 in Exeter, were called "Proprietors" until 1990 when the Institution 

became a charitable trust and the Proprietors became trustees. (Longridge 

1 987 & &press and Echo, Exeter . 31 1311 990). 



No book or thesis has come to light, despite extensive searches (in the case 

of Ph.D. theses, back to 1950) and enquiries, devoted to proprietary chapels 

as a whole. Reference has been made in passing by authors of some books 

on various aspects of church history, law or buildings. The only thesis which 

has come to light was the one by Jenkins (1948), an M.A. thesis on the 

proprietary chapels of Bath but these chapels only number 8 out of a grand 

total of 93 throughout Great Britain. Reference has been made to proprietary 

chapels in some books, for example: Balleine (1909), A History of the 

Evangelical Party, Pro by (1 888), Annals of the "Lo w-Church" Party in England 

(2 Volumes) and Hole (1 91 O), A Manual of English Church History. Since 

most of the proprietary chapels were of evangelical churchmanship, one 

might have expected some reference to these chapels in histories of 

evangelical ism such as: Hy lson-Smith (1 989), Evangelicals in the Church of 

England 1 734- 1984 ; Bebbington (1 989), Evangelicals in Modern Britain - A 

History from the 1 730s to the 1980s ; Manwaring (1 985), From Controversy to 

Co-Existence - Evangelicals in the Church of England 191 4- 1980; but one's 

expectations would not be realised. Occasional reference was made to 

proprietary chapels in Curl's (1 995) Victorian Churches while Drummond 

(1 934) in The Church Architecture of Protestantism, concentrated on the 

church architecture of Protestantism in general. 

Overton in his work on the English Church during the first one-third of the 

nineteenth century wrote about the Royal Commission which was set up 'Yo 

enquire into the deficiency of churches . . ." and gave startling figures to 

support this theory but devoted only just over half a page to proprietary 

chapels. (Overton 1894: 145 & 147-1 48). Clarke (1963) in his book The 

Building of the Eighteenth-Century Church devotes only six pages to 

proprietary chapels. Betjeman in his "Introduction" to Collins Guide to English 

Parish Churches made passing reference to proprietary chapels and claimed 

to have worshipped at Ram's Chapel in Homerton, north London, where the 

"clergyman wore a black gown and bands for preaching" (1958: 62). 

However, proprietary chapels are better documented in books on 



ecclesiastical law. 

There have been several legal cases involving mainly the ministers of some 

proprietary chapels and these are recorded in Cripps (1937) and Phillimore (2 

volumes) (1995). Both of these works each contained a list of the Acts of 

Parliament which affected the Church and the Clergy and a second list of 

legal cases. The actual text on proprietary chapels consisted only of half a 

page in each of Cripps (which in total consisted of several hundred pages) 

and Phillimore (which consisted of nearly 2,000 pages in two volumes). 

Proprietary chapels are not referred to by name in The Church Building Act, 

1824, commonly known as the "Forty Year" Act, which affected the time limit 

of the patronage held by the proprietors. 

A book has been written, as already mentioned, on the history of one 

proprietary chapel by J. Dearing, (1 993), The Church That Would Not Die, 

recording the existence of St. Mary's Castle Street, Reading from its inception 

to 1993 when its minister, the Revd. Dr. D.N. Samuel resigned his Anglican 

orders and the Chapel aligned itself with the Free Church of England. This 

book of over 100 pages by Dearing gives an account of St. Mary's 

Proprietary Chapel. In addition there are a few other booklets and pamphlets 

containing short histories of the occasional proprietary chapel, such as, 

Blake, (1 979), Cheltenham 's Churches and Chapels AD. 773- 1883 and 

Francis, (1 995), Discovering Exeter - 7/Lost Churches which gives a very 

short account of Bedford Chapel in Exeter, which existed from 1832 but was 

destroyed by bombing during the second world war, A Sho/C History of St. 

John's, Downshire Hill Hampstead, Anon. (1 973), in London and Ann 

Callender (1980), editor of Godly Mayfair, an account of the origin and history 

of Grosvenor Chapel in "the heart of Mayfair" with an introduction by Sir John 

Betjeman and a preface by the Duke of Westminster. 

An interesting and detailed series of articles were published in 1926 and 

related the history of the proprietary chapel of St. Paul, Jersey, Channel 



Islands until the 1920s. (Simmons 1926). A survey of Ph.D. theses titles going 

back to 1950 failed to reveal any work on Proprietary Chapels. A Bristol 

Universrty M.A. thesis (unpublished) dated 1947 gives a history of the 

Proprietary Chapels in Bath. One can only conclude that the literature on 

proprietary chapels is minimal and sparse and consequently one is left (a) to 

seek out private publications such as leaflets and booklets on the history of 

some chapels and (b) to search for documents in the Church or County 

archives such as Deeds of Constitution and/or Deeds of Consecration and 

applications for the Bishop of London's licence. 

The seventeenth and eighteenth centuries saw the scientific, technological 

and socio-political revolutions in America and France and these were 

followed by the industrial and agricultural revolutions in the nineteenth 

century. The industrial revolution began in Britain and spread throughout 

Europe, North America and Japan and in it, muscle power was replaced by 

machine power, originally steam power, then electrical and chemical (Kung 

1991 : 16 and 17). The industrial and agricultural revolutions were supportive 

of each other. Improved agriculture meant more food was provided which in 

turn sustained an increased population which in turn increased the demand 

for manufactured goods and this in the end created the need for more 

workers. The economy was in a relatively healthy state. 

In the field of industry new inventions produced more efficient methods 

especially in the textile industries. Kay's invention in 1733 of the "flying 

shuttle" and Hargreave's "spinning jenny" speeded up the production of 

cotton and woollen materials compared with the slow manual movements of 

the hand looms installed in individual cottages. The development by James 

Watt of the primitive steam-pump engine to a useful factory power was in the 

course of a few years the cause of the development of the factory system 

although this was delayed by "the strong opposition from the well-organised 

weavers" (Revill 1956: 458) but by 1815 steam-power and the factory system 

became the norm, not only in the textile industries, but in other industries as 



well. There had been a rapid social, economic and political transformation in 

England in the nineteenth century. According to Virgin the "essence of the 

industrial revolution was novelty; before it happened it was not anticipated 

and while it was happening it was not understood" (Virgin 1989: 3). 

The development of these factories needed operatives to work in them and 

this caused the movement of people from a rural setting to a town or large 

village environment so that men and women were relatively near to their 

places of work. This mass migration was encouraged by some factory and 

coal-mine owners who built small houses near to their factories and/or mines 

for their workers and their families. At the beginning of the nineteenth century 

there was no town or city in England and Wales, except London, with a 

population which exceeded 100,000 but by the year 1837, there were six and 

in 1891 there were 24 with a population in excess of 100,000. (Curl 1995: 30). 

The town of Brighton was an example. In 1824 there was only one church, 

the medieval parish church of St. Nicholas, together with two proprietary 

chapels but in 1870 when the Reverend H.M. Wagner died, there were 17 

churches and 5 chapels-of-ease but still only one parish (Curl 1995: 30) and 

presumably two proprietary chapels. This rapid increase in the number of 

new churches had to be financed but most individuals at that time had souls 

which were not aflame with christian zeal and devotion and there was no 

inward burning to finance the erection of churches or chapels, most families 

could not afford such luxury, and so the problem became "the concern of the 

ecclesiastical or civil authorities, or of the wealthy, and the average man had 

very little to do with it. Churches had to be built for him." (Clarke 1938: 3). 

The Church of England during the eighteenth and nineteenth centuries, was 

unable to cope with the changing situation. There was a great deal of 

absenteeism of the clergy as many living were held in pluralrty and any given 

clergyman could not be in two places at any given time. Some remedy was 

provided by the holder of these dual appointments in that they appointed 



enough, be it secular or religious, was enough for the nonconformists to hold 

their worship meetings on a temporary basis. The Church of England had to 

hold back from building new churches because development was a tedious 

legal and costly process needing an Act of Parliament in order to create a 

parish but a step in the right direction was the provision in 181 8 of a grant of 

£1,000,000 by the government for the erection of new churches and this was 

supplemented with a further grant of £500,000 in 1824 (Brooks and Saint 

curates to carry out the legal requirements at one of their churches, but the 

pay which the curate received was on the whole very poor and such curates 

were constantly looking for better paid "callings". 

A similar situation also existed with the bishops. The stipend for a bishop 

could be as high as £1500-00 per annum in 1830 but some sees were very 

much less and their holders were, like the curates, permanently on the 

lookout for a move to a more lucrative see. Often bishops were absent from 

their dioceses for lengthy periods of time, living in London in their private 

residences and only spending a few months in their dioceses during the 

summer. Travel to and from London was slow and tedious and even more so 

in the dioceses, especially the northern ones which covered vast areas and 

as a result of these problems, episcopal visitations were often very rare or 

even non-existent. The laity were eager to hear the gospel preached since it 

was something which they could understand and relate to but it was seldom 

heard in the Anglican churches, at least until the Evangelical Revival. 

A major part of the problem was that Anglicanism was simply not ready for 

the revolutions (industrial and agricultural) which had taken place with their 

consequent movement of people from the country side to the towns and 

cities. There was also a massive increase in the population during the 

nineteenth century together with more people wanting to be associated with 

churches due to the Evangelical Revival. For the dissenters, any room large 



The movement to increase Anglican Church accommodation was "as much a 

fear of the revolutionary potential of the godless masses as a desire to save 

souls" (Brooks and Saint 1995: 7) but the achievements, whatever the 

motives, were phenomenal. During the forty years from 1835, the number of 

new or rebuilt Anglican churches which were consecrated numbered 3,765 

(Brooks and Saint 1995: 9). It is interesting to note that it was during this 

period that the number of proprietary chapels reached their peak and then 

began to decline in the Diocese of London (see Chapter 10) while Anglican 

churches increased by 25%, from 12,668 to 15,867. During this period and 

beyond, 1841 to 191 1, the number of Anglican clergy also increased from 

14,613 to 24,968, an increase of just over 70% and this resulted in the virtual 

elimination of non-resident clergy and livings held in pluralw (Brooks and 

Saint 1 995: 1 0). 

The Evangelical Revival took place in the eighteenth century through the 

preaching of George Whitefield and John and Charles Wesley and this revival 

resulted in the establishment of meeting places for the converts. In due 

course these meeting places became Methodist Chapels which existed 

alongside the Anglican Churches and the Chapels of Presbyterians and 

Baptists. The churches and chapels in the newly formed towns and larger 

villages were unable to provide enough accommodation for the increased 

population, assuming of course that the members of the population wanted 

to worship in their local parish church. Very few clergy in the Church of 

England were of an evangelical persuasion and many obstacles were put in 

place in order to prevent the appointment of clergy with such principles. That 

the population as a whole were anxious to hear the gospel preached was 

evidenced by the fantastic reaction and turn out of great numbers to hear 

Whitefield and Wesley preach. The evangelicals were often referred to as 

"gospel preachers". 

Evangelical clergy in the Church of England found it very difficult to obtain an 



appointment as patrons declined to offer vacant parishes to such clergy. It 

was for this reason that the Revd. Charles Simeon of Cambridge, bought, 

from his own financial resources, the patronage of Church of England livings 

and then offered them to evangelical clergy known to him. Today, (2002), his 

work continues as the Simeon Trust. Clericalism was a distinctive feature of 

Anglican Evangelicalism as distinct from Evangelicalism in Methodism which 

developed as a non-clerical movement due to the appointment of many lay 

preachers, much against the wishes of John Wesley (Hylson-Smith 1988: 11). 

Not many residents of the new industrial towns showed any enthusiasm for 

the moribund services of the Anglican Church and Virgin (1989: 5) 

considered this to be a good thing as there was no place to house them in 

the churches. In 181 8 there were 1,220,000 people in the Diocese of London 

but the total church accommodation was only 336,000 (that is 28%). St. 

Matthew's Church in Bethnal Green, London, had a parish population of 

33,000 people but only room in its church for 1200 (that is 4%) (Virgin 1989: 

5) 

In the eighteenth century, Anglican Evangelicalism was almost non-existant in 

London. The Revd. William Romaine (1 71 4-1 795), was the "leader" of the few 

unbeneficed Anglican Evangelical clergy in London and for sixteen years 

Romaine was not offered a living. In 1748 he was appointed as a lecturer at 

St. Botolph's Church, Billingsgate which he held for 46 years at £8 per 

annum (Hylson-Smith: 1988: 27J8). In due course Romaine was offered the 1 
living of St. Andrew-by-the-Wardrobe with St. Anne, Blackfriars, but after a 

legal case against his appointment, he was instituted to the living in February 

1766 and remained there until his death in 1795 (Hylson-Smith 1988: 28 and 

Hindmarsh 1996: 291). When John Newton arrived in London the only other 

beneficed Evangelical clergyman north of the Thames was Romaine, but 

there were other non-beneficed Evangelical clergy in London, about ten, 

holding part-time appointments as lecturers or morning preachers in 

propfietav chapels (Hmdmarshl996 2%): - - - - - - - - - - - - - - - 



The position of lectureship arose during the Puritan Movement in the 

seventeenth century due to an Order which was made when Oliver Cromwell 

was in power and Great Britain was without a Government. The Order reads 

as follows: "Lectures, [ I  6411 Order, that it shall be lawful for the Parishioners 

of any Parish in England and Wales to set up a Lecture, and maintain a 

Minister at their own charge; 11. 283." (House of Lords Record Office. See also 

House of Commons Journal (1 803) Vol. 11 p.283). A lectureship could also be 

established in a given parish by an Act of Parliament (Cripps 1937: 100). The 

post of lectureship was usually filled by an eloquent gospel preacher, either 

ordained or lay, and his stipend was paid by the congregation which came to 

hear him or some wealthy benefactor with evangelical convictions and 

sympathies or a town corporation (Haller 1955: 12). It was a situation 

governed by Acts of Parliament while some appointments had specific Acts, 

for example 39 Geo. 3.c. Imi, which was concerned with the appointment of 

a lecturer at St. Mary, Woolnoth, London. The incumbent of the parish church 

in which the lecturer preached was powerless to stop him even if there was a 

difference of opinion between them, but the lecturer had to be licensed by 

the bishop (Hindmarsh 1996: 292). Often lay-lecturers were graduates of 

Oxbridge who had left their universrty at the age of 20 or 21 years but were 

not able to be ordained in the Church of England until 23 years of age. 

Appointments as lecturers in Anglican Churches and as ministers in 

proprietary chapels were used by evangelicals during the eighteenth century 

in order to preach the gospel. Another opportunity was the use of private 

chapels set up by the Countess of Huntingdon. Such a scheme was no 

doubt a costly enterprise and could only be afforded by wealthy citizens. It 

meant that a chapel had to be built or a suitable building purchased and 

adapted as a chapel. In addition the Countess of Huntingdon appointed 
- - - -  

AngliWi EvaiigdT-l clergy as chaplains to these ehapek m d  the services 

held in these chapels were those of the Church of England. This system 

proved so successful that the Countess set up her own theological college in 

Trevecca in Wales but the Church of England bishops, with one or two minor 



exceptions, refused ordination to graduates of Trevecca College and insisted 

that such prospective ordination candidates follow a degree course, not 

necessarily in theology, at the University of Oxford or Cambridge. Some 

followed this path but others became nonconformist ministers or ministers of 

independent chapels (not proprietary chapels). 

The majority of proprietary chapels existed in London during the eighteenth 

and nineteenth centuries and consequently this thesis will concentrate on this 

period and on the proprietary chapels in the London Diocese. The London 

Diocese has not remained a static area over the period under consideration. 

A classic example was the proprietary chapel, Emmanuel Church in the 

parish of Wimbledon. The parish of Wimbledon was originally (probably in the 

twelfth century) situated in the "peculiar jurisdiction of the Archbishop of 

Canterbury". By an Order in Council dated 8 August 1845, it was transferred 

to the Diocese of London and by a similar Order of 11 July 1877 it was 

transferred to the Diocese of Rochester. When the Southwark Diocese was 

created in 1904 (4 Edward VII c. 30) it was again transferred and has 

remained in the Southwark Diocese. (Went and Boundaries of the Diocese 

of London). The proprietary chapel, Emmanuel Church, was founded 1860 

and was therefore part of the Diocese of Londomfor only 17 years. 

The extent of the Diocese of London prior to 1845 was illustrated in the 

designation of its four archdeaconries: (1) London, (2) Middlesex, (3) Essex 

and (4) Colchester and consequently a proprietary chapel in Southend was in 

the Diocese of London. The chapel was situated in the parish of Lewisham, 

which was and is south of the River Thames, and at that time the parish 

extended north-eastwards across the River Thames into Essex. The chapel 

was described both as a proprietary chapel and a private chapel (LDVR Tait 

441/120 1862). The chapel later became a church and later still, it was 

closed. 

The ethical evaluation of the content of this thesis, proprietary chapels, as 



already pointed out, must be the christian ethical approach but this brings 

two problems. The heart of Biblical theology was the idea of community while 

the salvation of God through Jesus Christ was on an individual basis 

emphasising each individual's relationship with God. There was thus an ethic 

of community and an ethic of individualtty and in a religious communrty both 

these aspects must be considered. Community ethics must include "the 

concepts of justice, inclusion and interdependence which are at the heart of 

the Biblical view of communrty" (Atkinson & Field 1995: 109) and secondly 

there was an ethic of individuality. Individualism was an approach to ethics 

which emphasised the rights and freedom of the individual, independently of 

others, although for the christian the teaching of Scripture emphasised a 

concern for others whereas, according to Shinn (1967: 60) every communrty 

seeks to preserve itself and expects to outlast the individuals which constitute 

it and the community found "ways to impose its values and enforce its will 

upon individuals." 

In an ideal christian community these two emphases in ethics would not 

clash but would exist side-by-side but such ideal christian communities did 

not exist on earth and consequently an ethical assessment will have to be 

made on the various aspects of proprietary chapels. The chapel buildings 

were themselves ethically neutral but the proprietors' motives will have to be 

considered. The architects and builders will not be ethically assessed 

because they were only carrying out a commission to earn a living. The 

proprietors, the clergy and the congregations, will also have their motives 

ethically assessed both as a communtty and individually where necessary. 

In order to assess the moraltty of proprietary chapels it has been necessary 

to determine the structure of these chapels both collectively and individually 

and then to proceed to examine the separate "parts" which go to make up 

proprietary chapels such as proprietors, ministers and congregations. An 

effort has been made to determine the structure of each individual chapel, 

especially in the Diocese of London and this information is recorded in 



Appendix A. The clergy have been the easiest group to assess within 

proprietary chapels, because they were obliged by Canon Law to hold the 

bishop's licence to officiate as well as the permission of the local incumbent 

and this shows in the number of clergy listed, that is over 500 (see Appendix 

A). The bishops' licences (with one or two exceptions) were not available but 

the applications for a bishop's licence together with supporting testimonials 

were and these have been researched and recorded. 

The proprietors were the next "popular" group and although they were under 

no obligation to register their names, they often did apply for the bishop's 

licence on behalf of a clergyman or supported his application for one. There 

were of course instances of ministers of proprietary chapels applying for a 

bishop's licence on behalf of a prospective assistant minister or curate as 

they were sometimes called, but there was no requirement for proprietors to 

register their names. 

The most difficult group was the congregations. There was no such thing as 

an Ecclesiastical Parish Electoral Roll as these were not established until 

1921 with the passing of the Church of England Assembly (Powers) Act, 

19 19 and the Parochial Church Councils (Powers) Measure 192 1 . 
Consequently there is no record of the great majorii of the members of the 

congregations of proprietary chapels. The exceptions being the occasional 

notable individual, for example the Lord Chancellor Cranworth occasionally 

attended Quebec Chapel in London during the time that the Revd. Henry 

Alford was minister, 1853-1 857. 

Gill, (1999: 31), writing about "virtue ethics", claimed that within "Christian 

versions of virtue ethics, worshipping communities are seen as essential for 

an adequate understanding of theology and ethics." In other words worship 

and worshipping communities were and are fundamentalty basic to the 

Christian way of life and its theology. The idea of sanctification, which literally 

means 'Yo make Holy" had its origins in Old Testament times when God was 



speaking to Moses (Lev.192) which was to be passed on to the assembled 

Israel and this was re-echoed in the New Testament in Peter's two letters (1 

Pet. 1:16 and 2 Pet. 5:11). The great problem was that church and chapel 

communities were made up of sinful people and therefore no chapel 

community was perfect but the process of sanctification would lead the 

community and individuals towards that end which will ultimately be achieved 

with the establishment of God's Kingdom here on earth. 

While there are hundreds of applications for bishop's licences to officiate in 

proprietary chapels in the London Diocese, there is very little evidence of the 

moral status and activrty of the people involved, except in one or two cases in 

which ministers of proprietary chapels were involved in legal cases, such as 

the Revd. Dr. Alexander Keith, who was a minister at Curzon Street 

Proprietary Chapel in 1734 when he was excommunicated for illegally 

performing marriage ceremonies and Dr. William Dodd, minister Charlotte 

Street Proprietary Chapel, who resigned when it was disclosed that his wife 

had offered money as a bribe to the wife of the Lord Chancellor for Dodd's 

proposed appointment to the cure of St. George's Church, Hanover Square 

when it became vacant, a parish church with a wealthy living. Both cases 

being obviously cost-benefit negative. 

The data which is to be used in this thesis has been recorded mainly in the 

two Appendices A and B. In Appendix A a list of proprietary chapels is given 

in the Diocese of London and although two centuries, the eighteenth and 

nineteenth have been specified, data beyond both these dates have been 

recorded and the author believes that it is the only comprehensive list of 

proprietary chapels in the Diocese of London in existence. Similarly, Appendix 

B consists of proprietary chapels in Briiain outside the Diocese of London 

and again it is believed to be the only comprehensive list of proprietary 

chapels, which together with Appendix A, will provide a unique list of 

proprietary chapels throughout their history in England. 



Chapter 3. 

THE PROPRIETORS AND THEIR MOTIVES. 

Unlike the ministers of proprietary chapels who had to have the bishop's 

licence, there were no restrictions on who became proprietors of proprietary 

chapels. The only limiting factor was that of finance. Prospective proprietors 

did not have to register or seek anyone's permission to build or own a 

proprietary chapel and consequently some proprietors are known while 

others have had their names lost with the passage of time. One could 

become a proprietor by building a suitable chapel or by buying one which 

already existed. There were several reasons why some individuals became 

proprietors. 

Firstly, there were the land owners like the Duke of Westminster or the 

Berkeley Family who built new houses to form an estate on their land. The 

likelihood of a vacant area of land being next or near to a church which 

already existed was remote. The odds were that the new housing estate 

would be some distance from a parish church. In both the eighteenth and 

nineteenth centuries, but especially in the first half of the nineteenth century, 

there was a considerable shortage of church accommodation for the existing 

parish population and the building of a new housing estate would only 

exacerbate the problem since the building of new churches, either a parish or 

a daughter church by the Church of England authorities was a long drawn 

out, tedious and costly process. Proprietary chapels supplied and met an 

immediate need and were relatively inexpensive compared to building a 

traditional church. There was no expense involved to the Church of England 

or the State. The motive of building such proprietary chapels on new housing 

estates was ethically very good. 

Once the proprietary chapel was established, they were sometimes sold or 

leased and this relieved the estate builder and original proprietor of having to 

oversee the running of the chapel and of appointing ministers. Chapels were 



sold and there are three cases when a proprietary chapel was put up for 

auction. North End Chapel (renamed St. Mary's Chapel) was auctioned in 

1837 (a copy of the auctioneer's notice can be found in Hammersmith Public 

Library), Park Chapel was put up for auction by the proprietor, Sir John Paul 

in 1855 and the congregation raised the money and bought it for £3,750 

because they feared the Roman Catholics might buy the chapel (LG/Ms 

101 16/27) and Brunswick Chapel was put up for auction at Christies in May 

1 786 just after it was built (LCCCILEC). 

A second reason for becoming a proprietor was purely of a commercial 

nature. The proprietor had to invest money to cover the cost of building and 

the running of the chapel until it became profitable. Investors wanted a return 

on their investments and this depended on the successful running of the 

chapel. It was necessary to have a good congregation numerically as this 

increased the income from pew rents, a normal procedure in the eighteenth 

and nineteenth centuries. Collections in churches or chapels were not very 

common at that time and when there was a collection, perhaps once a 

quarter in proprietary chapels, sometimes the incumbent of the parish church 

claimed it and received it as his church's or his own income. Not a popular 

process but quite lawful. 

In order to attract a full congregation, it was necessary to have a popular and 

good minister who also had an ability to preach. The fact that some chapels 

were successful, at least for a period of time, was shown by the fact that a 

minister would be paid a stipend of three or four hundred pounds each year, 

an excellent salary in the eighteenth and nineteenth centuries. A given 

preacher was unlikely to appeal to all members of the congregation and 

sometimes two preachers were appointed, one for the morning and the other 

for the afternoon service, no doubt an attempt to increase the total of the 

overal~c~ngregation and3kerefore pew-renis-and profit for the pr~prktors, At 

one chapel, the services were so successful that the pews which were meant 

to seat eight people were made to seat nine worshippers! An increase in the 



pew rents of one eighth (12%%) and no doubt an increase in the discomfort 

for the worshippers. 

Some chapels provided free seats for the poor although there was no 

obligation to do so until the passing of the "Forty Year" Act of Parliament in 

1824 which then only affected any new chapel built after that date. When free 

seats for the poor were provided they were usually situated in obscure 

out-of-the-way places which no one would want to rent or they were provided 

by placing benches in the aisles of the chapel - not the best of comfortable 

seats. This type of proprietor, the financial investor, was dealt a "death-blow" 

by the passing of the "Forty Year" Act because the right of presentation of the 

minister to the chapel of new proprietary chapels built after that date had to 

pass to the incumbent of the parish church where the chapel was situated - 
usually a complete loss of investment capital and income for the proprietors. 

The Act of Parliament made the sole proprietor a thing of the past, there had 

to be three trustees (no longer called 'proprietors'). Not a promising return 

for a financial speculator as indicated by the relatively low number of 

proprietary chapels built after 1824, but at least this type of proprietor 

provided opportunities for people to worship, facilities which were not always 

available in the local parish church. 

A novel way of financing a new proprietary chapel was that which was 

adopted for the Laura Chapel in Bath. The original chapel financing was 

based upon a system devised by Lorenzo Tonti, a Neapolitan banker who 

developed the system in France about 1654. 

The scheme entitled a subscriber to the fund to receive an interest in 
the building which provided an annurty during his life but could not be 
bequeathed or transferred: thus the number of subscribers decreased 
by death, the amount of the annuity to the individuals left increased 
until the last survivor became the sole proprietor. The number of the 
subscribers to the Laura Chapel tontine is not known but the 
ownership soon passed to the Revd. Dr. Randolph, who held it for 
some years, and after him to the Revd. E W Grinfield, both of them 
being clergymen in the Church of England (Jenkins 1948: 40). 



Not a method which would have been acceptable to evangelicals/puiitans 

since one's gain or loss depended on the day of death of oneself or one's 

fellow subscribers, facts which could not be controlled by any of the 

subscribers. It would be considered as a form of gambling which was 

accepted as being contrary to the teaching of Scripture. 

Was investing in new or existing proprietary chapels a sound financial 

investment? An examination of the Graph and its associated data in chapter 

10, shows that in the Diocese of London during the 170 years after the 

establishment of the first proprietary chapel in 1642, only one proprietary 

chapel, Well Walk Chapel in Hampstead, London, closed. From a statistical 

point of view, a very good sound financial investment with the minimum of 

risks. Although after the decade beginning 1820, to the decade beginning 

1900, proprietary chapels closed in rapid numbers, 36, while only 5 opened - 
no longer a sound investment. The reason Well Walk Chapel closed was that 

it became too small for its congregation and a new Anglican church, Christ 

Church, opened nearby. 

The third type of proprietor was the one who either owned or leased the 

chapel as an individual and became its minister. There were some clergymen 

who took this course of action and nominated themselves as the chapel's 

minister when making application to the bishop for his licence to officiate and 

usually the local incumbent gave his consent. Bedford Chapel in London was 

one chapel in this category during the years 1844 to 1876. There was the 

occasional application from a proprietor who nominated his son as the 

minister of the chapel. The bishop's licence was granted in these cases and 

no doubt some of these ministers carried out a worthwhile ministry, but it was 

also possible that some lessee-ministers or proprietor-ministers were serving 

in proprietary chapels in order to emphasise a particular religious view, for 

example evangelical principles or high church practices as in the case of 

Margaret Chapel in Margaret Street, London. There were quite a number of 

proprietary chapels in the London Diocese that had a reputation for low 



church evangelicalism. 

Other lesser mortals were also proprietors. The Revd. Daniel Wilson was a 

proprietor of St. John's Chapel, Bedford Row, London and also its minister 

from 1812 to 1824 when he became vicar of St. Mary's Church in Islington. 

He retained his proprietorship of St. John's Chapel when he moved to 

Islington and later in 1832 he became the Bishop of Calcutta and nominated 

two ministers to serve at St. John's Chapel in 1824 and 1849 (LGIMs 

101 16/29). It would seem that being a proprietor and sometime a minister at 

a proprietary chapel did not affect elevation to being a bishop and there was 

a case of a bishop acting as a nominator, the Rt. Revd. Edward Henry, 

Bishop of Exeter in 1889 who nominated the Revd. Robert Baker Girdlestone 

as incumbent of St. John's Proprietary Chapel, Downshire Hill, Hampstead, 

London (LGIMs 22334151 11 71 ) . 

One of the proprietors of Belgrave Chapel in Belgrave Square, London from 

1866 to 1897 was the Revd. Alfred Peache (1 818-1 900) of Gloucestershire 

but later of Twickenham (LGIMs 2233414175 and 168159). Around the middle 

of the nineteenth century there was concernin evangelical circles that there 

was not an evangelical theological college for training non-graduates for the 

ministry of the Church of England. Peache together with his sister, Kezia 

(1 820-1 899), inherited a vast fortune on their father's death in 1858. Peache 

and his sister founded the English theological college which became The 

London College of Divinrty (Munden 1995). 

It was proposed, in the late 1830s, to build a new proprietary chapel to serve 

the township of Alstone in Cheltenham with a population of about 3,000, but 

when formal application was made to the bishop objections were raised by 

the mirrister-am-chuFchwardens of- St- James' -Church, anotm ~opr ietary - - - - -  

chapel, on the grounds that the site was too distant from Aistone to be of 

"any great value to the poor, and too close to St, James for comfort, 

particularly as their church still had a number of its private pews unlet" (Blake 



1979: 28). There was no doubt that the proprietors of St. James' were looking 

after their own financial interests. This was a case of jealousy and rivalry 

between different chapels or in this particular case, a proposed new chapel. 

Admission charges to the chapels were necessary in order to provide "an 

equitable rate of interest for the money so invested" (Davies 1834: 84) and 

Davies (p. 11 2) felt that such rivalry was not recognised "by the doctrines of 

the Gospel". Single tickets for admission to proprietary chapels in 

Cheltenham were sold at the Montpellier Library in Cheltenham, the cost 

being 1/- (5p.) per ticket. 

The heading to the section on proprietary chapels in Blake's book, 

Chettenham 's Churches and Chapels AD 773- 7 883 makes clear the financial 

point of proprietary chapels - "Churches for the Rich: The Proprietary Chapels 

1820-1 830" and according to Jenkins (1 948) in his thesis, a similar situation 

prevailed in Bath with regard to proprietary chapels and Christ Church, a 

proprietary chapel in Bath was built primarily for the "lower order of people* 

(Christ Church Trust Deed, 6 May 7807) because the existing proprietary 

chapels in Bath were catering for the middle and upper classes, some 

wealthy people travelled to Bath from London for the weekend in order to 

hear their favourite preacher on the Sunday. Blake (1 979: 19) quoting Davies 

(1834: 87) claimed that while "every facility was thus afforded to the wealthy 

and affluent . . . comparatively little care had hitherto been manifested to 

provide for spiritual instruction of the poor and portionless". Although three 

new proprietary chapels were erected in Cheltenham in a comparatively short 

space of time, they provided about 3,700 seats, but only 900 (about 25%) of 

these were set aside for the poor on benches in the side aisles and there 

must have been some stigma attached to occupying a bench-seat in a 

fashionable proprietary chapel! 

Proprietors dicf not- need m y  particular qualifications in-order-to hold_ the 

position. James Robson, a New Bond Street, London, Bookseller was the 

proprietor of Holy Trinity Chapel in Conduit Street, London in 1832. It has not 



been possible to determine the motives of Robson for holding a 

proprietorship, it may have been a religious or commercial one. A commercial 

motive was the reason for the proprietors of Kensington Chapel who claimed 

that Ifhe first object of the proprietors was to get the highest rent for pews, 

and the poor were therefore excluded" (Curl 1995: 50-2). 

Ram's Chapel in Homerton, north London, provided, in its early days, an 

example of a proprietaty chapel being kept within one family. The original 

proprietor was Stephen Ram from 1729-1 745 who bequeathed it to Andrew 

Ram. After three years it was again bequeathed to Eleanor Ram (wife of 

Andrew) when in 1775 it was bequeathed for a third time to the Revd. R. 

Ballard, son-in-law of Eleaner Ram and a prebendary of Westminster Abbey, 

who in 1776 sold it to a Thomas Moore. The proprietorship of Ram's Chapel 

was in the Ram family for 47 years,from 1729 to 1776. 

In order to increase the income, the proprietors of Bedford Chapel, Charlotte 

Street, Bloomsbury, rented out the cellars for the storage of wine to a firm 

called Sherrick. Strange as may seem there were no objections, religious or 

otherwise to this practice which was also carried out in a few other chapels 

one of which was Brunswick Chapel, Upper Berkeley Street, Mayfair, London, 

where the Revd. Saxby Penfold, the leaseholder from 1 797 to 1 81 1 , obtained 

an income of between £850 to £900 per annum from pew-rents, and from the 

vaults, £35 per annum from a wine merchant, a bricklayer and painter and 

another person (LCCC-LEC), there were other unnamed chapels apparently 

doing the same (Notes & Queries 10/9/1910: 202). According to Jenkins 

(1948: 13), some 33 years after the first proprietary chapel (St. Mary's 

Chapel) was built in Bath the novelty of an Anglican chapel had been 

replaced with an envious acceptance due to the size of its congregation and 

its "obvious financial returns to the proprietors". 

Th6 opj%tTi~n*ity 16 build a second7xoprietaiy chapel in Bath same-in Oct-r 

1767. It was called, because of its shape, the Octagonal Chapel. The 



originators of the chapel, the Revd. Dr. Dechair, who became its first minister, 

and a Mr. Street, a banker, who between them determined "to build a chapel 

which should lack nothing in its design, appointments and selvices to make 

an irresistible appeal to the wealthy invalids and their friends who were now 

flocking to Bath in increasing numbers." (Jenkins 1 948: 1 4). An advertisement 

in the local paper, Bath Chronicle, (15 October 1767) informed readers that 

the pews and kneeling boards in Octagon Chapel were lined with cloth. 

There was a gallery all round the chapel and the seating under the gallery 

was divided into private pews, "the more expensive being like small rooms, 

each furnished with its own fire-place and easy chairs. It was arranged that an 

interval should be allowed between service and sermon for the footman to 

poke the fires and see that master and mistress were comfortable. . ." 
(Jenkins 1 948: 1 6). 

The preaching of the Gospel as understood by Evangelicals and based on 

Scripture, could be "uncomfortable" to some people, including wealthy ones, 

by convicting them of their sin and evil in their daily lives but in order to avoid 

this problem the proprietor of the Octagon Chapel in Bath employed 

"ministers to conduct the services who charmed the ears but were usually 

tender with the consciences of the polite world" (Jenkins 1948: 32), a 

negative ethical evaluation. In contrast to this extravagance a proprietary 

chapel was built in Bath "for the accommodation of the poor . . ." (Jenkins 

1948: 41). It was Christ Church and it was built by voluntary subscription and 

the building was vested in the Bishop of Bath and Wells, and other trustees 

who subscribed £50 and upwards" (Jenkins 1948: 41 quoting from New Bath 

Guide 1797). The chapel was opened in November 1798. 

While no evidence has come to light as to whether or not the reigning 

monarch approved of proprietary chapels there is evidence that there was 

some involvement of Queen Victoria with these chapels. Queen Victoria was 

described as 'the true and undoubted Patron" of the proprietary chapel, 

Oxford Chapel (later St. Peter's Chapel), which was situated in Vere Street, 



London and on two occasions nominated the minister. The first was the Revd. 

John Cole Coghlan, DD, nominated in 1873 (LGIMs 2233412015) and the 

second was the Revd. William Page Roberts, MA, in 1878 (LGIMs 

2233412819). There was yet another royal connection, this time with 

Brunswick Chapel, which was situated in Upper Berkeley Street, Mayfair, 

London. The Crown presented the ministers to the chapel during the years 

1826-1870. The Crown was interested in the chapel "in order that the chapel 

might be consecrated". Although the chapel freehold went to the Crown, 

hence the Crown's appointment of ministers, it was never consecrated (LDVR 

TAlT 4401283, TAlT 441 11 99, CREIGHTON 311 63 and LCCC-LEC) . 

A further Royal connection existed with St. James' Chapel, a proprietary 

chapel in Westmoreland Street, London, whose patron (proprietor) was the 

Crown in 1898 (LDB 1898). St. James' Chapel was described as "a London 

centre of evangelical life" (Stock 1899: 478) but no date was given relative to 

this comment. A further royal patronage was concerned with Charlotte Street 

Chapel, Pimlico, London, where "30 pews were let to Her .Majesty [that is 

Queen Victoria]" in 1862 (LDVR 1862). There was no information to suggest 

that the Queen ever used one of these rented pews herself, but they were 

probably used by members of her household staff since Pimlico was not far 

from Bucking ham Palace. 

The Revd. Basil Woodd (1760-1831) deserves mention because he was the 

minister of Bentinck Chapel, a proprietary chapel in Chapel Street, Edgware 

Road, London from 1785 to 1831, a period of 46 years. He bought the lease 

of the chapel in 1797 for 40 years which meant that he was originally 

appointed as minister by someone else as proprietor and later Woodd was 

both proprietor and minister for 34 years - a notable achievement and 

probably the longest serving proprietary chapel minister ever. Woodd was a 
- - - - - -  

famous artckpoputar preaehe~ and insplts of 3he -opening of Christ Church in 

1826 only a few yards away, the chapel continued to flourish (LCCC-LEC). 

This was an indication that the preacher made or broke a proprietary chapel. 



Of more recent days, proprietors in their original sense have ceased to exist. 

At the present (2002), the only surviving proprietary chapels in the Diocese of 

London, St. John's, Downshire Hill, Hampstead, London, the Church Pastoral 

Aid Society ads as "proprietor" having 'taken over the care of the chapel and 

presents any new minister to the bishop for his licence. A similar situation 

exists with two other proprietary chapels, the Mariners' Chapel in Gloucester 

and St. James' Proprietary Chapel, Ryde in the Isle of Wight. Both of these 

chapels are under the "proprietorship" of the Church Society of St. Albans 

and for a few years the stipend, or part of it, was paid by The Church Society 

to the minister of the Mariners' Chapel in the late 1990s. (Personal interview 

in 1996 with the incumbent, the Revd. Stephen Gary Gwilt). 

Two proprietary chapels with a philanthropic work were the Foundling Chapel 

in Coram's Fields and the Lock Hospital Chapel at Hyde Park both in London. 

The Foundling Chapel was part of the Foundling Hospital which housed 

young children. It opened in temporary premises in Hatton Garden in 1741 

(Dixon 2000: T23) and moved to Coram's Field in 1753. Handel was a 

governor of the Foundling Hospital and an enthusiastic supporter of its work 

and chapel. He gave an organ to the chapel and raised over £7,000 by his 

performances there of the Messiah. The chapel had galleries on all four sides 

and its was always crowded with fashionable supporters (E & W Young 1956: 

255). "Attendance at the Chapel was as much a social 'must', as was 

attendance at the Chapel Royal in St. James Palace". (E & W Young 1956: 

31). 

Lock Hospital was founded in 1746 and situated in Grosvenor Place, London. 

- lt was"for-thetreatment of-thepeculiar diseaseincident topofligaje -nu.- 

A hospital Chapel was built in 1761 and in 1764 it was handed over to the 

hospital Governors, free of debt and producing El  ,000 per year from pew 

rents. The Chapel had a seating capacrty for 800 people and the seats were 

let at one-and-a-half guineas a year. In 1842 the hospital moved to Harrow 



Road but the Old Chapel continued in use until a new one was built in the 

new hospital grounds (LCCC LEC/PAD/1/3). The income of pew rents and the 

fact that the Old Chapel continued in use after the removal of the hospital 

suggests that the Chapel services were open to the public. 

A new Chapel was built in the new hospital grounds and was opened on 30 

May 1847. In 1871 a conventional district from St. Peter's Church in Elgin 

Avenue was attached to the Chapel (LCCC PAD11 13). In 1890 the Chapel 

became known as Christ Church and in 1904 an attempt was made to make 

Christ Church a separate parish but this came to nothing (Downing 1930). 

The Chapel and its district was no doubt flourishing in the 1920s because in 

addition to the minister there was "a licensed Assistant Curate" (Downing 

1930). A copy of a document from the Ecclesiastical Commission dated 19 

February 1930 stated that "the Chapel was on the property of and part of the 

property of the Trustees of the Hospital and was not consecrated (Downing 

1930). The Chapel closed for worship in 1939 and the building was 

demolished in 1951 (LCCC LEC-PAD). In 1862 the London Diocesan 

Visitation Return showed that the Chaplain at the Lock Hospital was the Revd. 

Aubrey Charles Price, B.A., appointed on 13 November 1860 and the 

Assistant Chaplain was the Revd. W.OSB. Hodge, B.A., appointed on 12 April 

1861. The Chapel did not have an ecclesiastical district at that time and all 

the Chapel seats were let for money (LDVR 1862 Tait 441 1213). The Visitation 

Return for 1900 stated that it was not licensed for weddings (LDVR 1900 

Creighton 3/72). 

Elliott-Binns described Lock Hospital Chapel as "the most famous" of 

proprietary chapels during the early years of proprietary chapels. The founder 

was the Revd. Martin Madan who became its first chaplain (Elliott-Binns 1953: 

241). Madan was the brother of Spencer Madan who was the bishop of 

Peterborough from 1 794 to 181 3 (Crockford's 1 998/99: 804) and a cousin of 

Cowper, the poet. In 1760 Martin Madan published a collection of poems and 

hymns for use in the Lock Hospital Chapel (Elliott-Binns 1953: 243). it would 



appear that the motives of the proprietors of the chapel, that is the governors 

of the hospital, were that of financial income, regarding the chapel as a 

source of income. True, this income was used, after defraying the cost of 

running the chapel, for the running of the hospital, a worthy cause, thus 

giving mixed motives to the proprietors because ideally and Scripturally, the 

running of a chapel was to spread the Gospel of the Lord Jesus Christ. This 

last point was borne out in the case of the Revd. Thomas Scott (1 747-1821) 

who was chaplain to the hospital and minister of the chapel from 1785 to 

1803. Scott was not particularly popular and the congregation decreased in 

size which caused a certain amount of disapproval amongst the Governors. 

In due course the Governors suggested to Scott that he change his mode of 

preaching. Scott's response was that "though they had the power to change 

him for another preacher, they had none to change him into another 

preacher" (Scott 1 822: 236). 

A further indication that the Governors were primarily interested in the income 

of the chapel was that smaller congregations produced reduced incomes. 

Scott was an Evangelical "eking out his miserable income [presumably from 

Lock Hospital] by walking fourteen miles every Sunday to give lectures in two 

other churches at 7s. 6d. (37lhp.) apiece (Stock 1899: 44). Despite not being 

particularly popular as a preacher at Lock Hospital, he did have some loyal 

and ardent followers, which included William Wilberforce and Henry Thornton, 

both of whom went to hear him preach in the evening at Bread Street 

Church, not a proprietary chapel (Life of Scott 1822: 617). St. Bartholomew's 

Hospital in the City of London, had a leper hospital and chapel at the comer 

of Balls Pond Road and Kingsland Road until the 1840s. The leper hospital 

was later used for the pox and it was called Le Loque, from the familiar 

Anglo-Saxon root lock, signifying occlusion [to segregate] (E & W Young 

1956: 209). 

The proprietors as a whole, whatever their individual motives, provided a 

place for worship for many thousands of people in the Church of England 



tradition for over 150 years. Generally the provision went to the middle 

classes except in a few cases where some chapel congregations were elitist 

and of the upper class as in the case of Berkeley Chapel, London. The 

chapels provided extra church accommodation more quickly than the 

Government and Ecclesiastical Authorities could and at no cost to the 

government and/or the church. 



Chapter 4. 

PROPRIETARY CHAPEL CLERGY AND THEIR MOTIVES. 

The ministers of proprietary chapels had to be ordained clergy of the Church 

of England and this meant that, if before 1824 when an Act of Parliament was 

passed, proprietary chapels were unknown to Canon Law, at least the 

ministers were subject to episcopal control and legislation should the need 

arise. On the face of it, ministers of proprietary chapels had an easy life. They 

were appointed to take services on Sundays and perhaps one or two 

services during the week. They also officiated at funerals, some proprietary 

chapels had their own burial grounds or vaults, and baptisms but they had no 

cure of souls, that is, they had no parish and therefore could not do any 

pastoral visiting except to the members of their own congregation, unless 

they had the permission of the incumbent of the parish in which the chapel 

was situated. Strictly speaking they needed the permission of the local 

incumbent even to visit pastorally members of their own chapel. 

Considering the theology of some of the proprietary chapel ministers (see 

below), there was little doubt that many of them, considering their views of 

Scripture, held the evangelical "work ethic" in high esteem and no doubt led 

a full and busy life as a minister. Due to the nature of proprietary chapels, 

preaching was an important part of their work as ministers. 

Preaching and teaching during christian worship goes back to New 

Testament times and it was considered that such items were a development 

from the synagogue services of worship by the Jews. Jesus Christ was 

involved in such activity during his life on earth when he read the appointed 

Scripture and commented on it during a synagogue service (Luke 4: 16-27). 

It has been suggested that the custom of commenting on passages of 

Scripture was taken over by the early church from the synagogue service 

(Richardson 1969: 158). Preaching continued in the Christian church but in 



due course it became of decreasing importance in the Roman church which 

held sway in England and Wales before the Reformation, "the drama of the 

mass" was "sufficient preaching . . ." (Neil and Willoughby 1959: 308). 

The Reformation brought about changes in the Church of England. Doctrine 

and worship were intimately connected and changes in doctrine were usually 

reflected in the liturgy. These changes included the use of English instead of 

Latin and a replacement of the Sacrifice of the Mass with an emphasis on 

Scripture which in turn led to an obligation being placed on clergy to preach 

(Neil and Willoughby 1959: 308). This change of emphasis posed serious 

problems for the clergy in the Church of England since "a high proportion of 

those ordained were incapable of any thing more than a 'bare reading 

ministry' and lacked the minimal qualifications for the reformed pastor." 

(Collison 1 967: 42). 

Some of the clergy were well educated, having graduated from Oxford and 

Cambridge Universities but most were untrained in homiletics and some were 

not graduates in divinrty. The Reformation, good though it may have been in 

many respects, left a national church with hardly any competent ministers, at 

least from a preaching point of view. Most of the clergy had received a 

secular rather than a theological or devotional education and most were out 

of touch with the people, especially the working class. Theological colleges 

did not come into existence until the early nineteenth century and the early 

ones were specifically for training non-graduates for the ministry. The 

Industrial Revolution brought about the movement of large numbers of 

people who settled where work was available and consequently towns 

developed but sadly the local parish church with its vicar and perhaps a 

curate was unable to cope with the situation. 

Many parishes were held in plurality where one clergyman held two or more 

appointments and often paid a curate to look after a parish. This pay was 

often inadequate so the curate had to live in poverty or obtain a second 



clerical appointment to improve his income or act as a private tutor to the 

children of some wealthy family. Between the years 1741 and 1821, the 

English State Church hardly increased its church buildings or the number of 

clergy at all although the population of England and Wales had risen from 

6,013,000 in 1741 to 15,914,000 in 1841, well over a 150% increase. From 

about 1840 there was an increase in the number of ordinations in the Church 

of England (Gilbert 1976: 111) and no doubt part of this was due to the 

setting up of theological colleges for training non-graduates for ordination. It 

was also during this time that there was a large increase in the number of 

Anglican Churches, 508 new churches were consecrated during the first 75 

years of the nineteenth century (Gilbert 1976: 1 50). 

There was great resistance to change by most of the clergy of the Church of 

England. Many urban clergy were reluctant to lose any of their parish 

because it meant a loss of fees and therefore income from the occasional 

services of weddings and funerals. The alteration of parish boundaries was 

expensive and a long drawn out legislative process involving an Act of 

Parliament and the cost of this usually fell on the parishes and/or clergy 

involved. This was the situation which existed at the beginning of the 

eighteenth century. The episcopal set up did not help either since there were 

great discrepancies in the worth of different episcopal sees and those 

bishops in financially poor sees were generally anxious to improve their lot 

financially, by moving as quickly as possible to a more lucrative see and 

often very little time was spent in their diocese as most bishops had a 

residence in London and spent a lot of time there. 

A lack of preachers resulted in two events. One, the writing and publishing of 

The Homjlies by noted clerics of the day and of the Church of England. They 

were written so that they could be read in churches for three reasons, first, 

'Yo ensure a measure of sound doctrinal untty in an age of upheaval" 

(Richardson 1969:158), secondly 'Yo discourage superstition and promote 

sound learning" (Moorman 1980:181) and thirdly, 'Yo remedy the deficiencies 



of those who were unskilled and unlearned in the difficult art of sermon 

making." (Richardson 1969:158). The second event was the licensing of 

preachers by the bishops and clergy without a license were not permitted to 

preach, in fact, only a few were licensed because not many clergy had the 

abilty to compose and preach sermons. 

Provision for a sermon in the Church of England was very limited. The only 

service in the official Prayer Book (The Book of Common Prayer) was that of 

Holy Communion. The main services which were held in the late seventeenth 

and early eighteenth centuries were Morning and Evening Prayer weekly on 

Sundays with a service of Holy Communion three or four times a year. It was 

not until the passing by Parliament of the Act of Uniformrfy Amendment Act, 

1872 that the preaching of a sermon was authorised during Morning and 

Evening Prayer (Neil and Willoughby 1 959: 308-9). 

The lack of preachers before the 1870s led to the development of "Lecturers". 

The lecturer was a man who had no parochial duties and whose business it 

was to expound the Scriptures and to preach (Lloyd-Jones 1987: 378). They 

were usually university graduates and they were attached to a given parish 

and paid a salary, sometimes by the congregation while others were paid by 

a wealthy family or even a town council but all of them had to be licensed by 

the bishop (LloydJones 1987: 378). The continuance of a lecturer at a 

particular church depended on his effectiveness as a preacher. Lecturers 

could be appointed without the approval of the incumbent. They were usually 

Cambridge graduates from one of two colleges. Cambridge University had in 

the sixteenth century become a stronghold of Puriianism and the Puritans laid 

great emphasis on preaching and expounding the Scriptures. Two new 

colleges were founded in Cambridge with a view to furthering the Puritan 

cause. Emmanuel College was founded in1584 by Sir Walter Mildmay, the 

Chancellor of the Exchequer and Sydney Sussex College was founded in 

1596 by the Countess of Sussex and both were established "expressly for the 

purpose of training up a preaching ministry." (Haller 1938: 20). By the middle 



of the seventeenth century, graduates from these two colleges filled many of 

the pulpits in the London churches as well as those of Cambridge and many 

provincial and country parishes (Haller 1938: 20). These preachers were often 

called "spiritual preachers." (Haller 1 938: 20). 

It has already been pointed out that the most important function of proprietary 

chapel ministers was their ability to preach. The Puritan preachers were well 

trained as preachers and often published their sermons in book form. This 

was also true of proprietary chapel ministers. It would be impossible to obtain 

a list of all the ministers of each proprietary chapel in the London Diocese 

throughout their existence as detailed records have not been kept.. However, 

a number of names have come to light and an interesting group of ministers 

is given below and each of these preached a sermon or sermons at 

Tavistock Chapel in London during 1827. The sermons or lectures were 

published in book form in 1 828. 

An examination of the Appendixes A and B will show that there were more 

than 500 entries for ministers of proprietary chapels in the London Diocese 

during the period 1700 - 1900. There were ministers, assistant ministers, 

curates, morning preachers, afternoon preachers and lecturers. 

Proprietary chapels may have been unknown to ecclesiastical law but their 

ministers were subject to it by virtue of the fact that they were ordained and 

had to hold the bishop's licence to officiate as well as the permission of the 

incumbent of the local parish church. The case of St. Mary's Proprietary 

Chapel in Reading illustrates this point. St. Mary's was founded as an 

independent chapel in 1798 and in 181 0 formulated a Trust Deed which was 

"designed to make clear their allegiance to the doctrine and orders of the 

Church of England" (Dearing 1993: 34). It was the intention of the trustees 

that the chapel should align itself with the Church of England as a proprietary 

chapel but this was not possible while a dissenting minister, the Revd. James 

Sherman, was the incumbent. In 1836, Sherman left St. Mary's Chapel to go 



to another independent chapel in London and four days after his departure 

"on Thursday 1 September, Thomas Ring was able to show his fellow 

Trustees the licence from the Bishop of Salisbury authorizing the use of the 

Chapel for Church of England services." (Dearing 1993: 47). 

Mr. Sherman had trained for the ministry at Trevecca College which had 

moved in 1792 from Brecon, Wales, to Cheshunt, Hertfordshire. Sherman was 

a student at Trevecca for three years and was then ordained at the Sion 

Chapel, in Whitechapel, London 'Yhrough the laying on of hands by 

fellow-ministers which took the place of episcopal ordination in the Countess 

of Huntingdon's Connexion" (Dearing 1994: 38). Had St. Mary's Chapel, 

Reading, been accepted as a proprietary chapel by the bishop of Salisbury, 

Sherman was prepared 'Yo consider entering Anglican orders" (Dearing 

19934: 43) but this was highly unlikely as bishops at that time were only 

prepared to ordain graduates from the Universities of Oxford and Cambridge 

and possibly from Church of England Theological Colleges, the first being St. 

Bees College in Cumbria which was established in 181 6 (Munden and Pollard 

1998: 22) and this was followed by Lampeter in Wales in 1822 (Hole 1910: 

424). 

Treve~ca College in Brecon was set up in 1768 by the Countess of 

Huntingdon and a few students from there were ordained by Church of 

England bishops, although there was a general reluctance on the part of 

bishops to ordain such people as "the Countess of Huntingdon's people are 

peculiarly obnoxious to the bishops, in general" (A diarist recorded in 1777 

and quoted in Nuttall 1968: 7). Another Trevecca trained man, John Eyre 

(1754-1803), from Bodmin in Cornwall, worked as a minister in Lady 

Huntingdon's chapels and then decided to seek episcopal ordination. He 

proceeded to Emmanuel College, Cambridge and after obtaining his degree, 

he was ordained in 1779, an indication that the training at Trevecca was 

discounted by the Anglican bishops. He served two short curacies and then 

came to St. Mary's Independent Chapel, Reading as a curate from 1781 -1 785 



and shortly after his marriage in 1785, he was appointed minister at Ram's 

Proprietary Chapel in Homerton, where he stayed until his death in 1803 

(Dearing 1996: 17). During his time at Ram's Chapel, Eyre was responsible 

for establishing the Evangelical Magazine in 1793 with a view to presenting 

the cause of Christ in the press. He was also a founding member, along with 

others, of what became the London Missionary Society (Dearing 1996: 17). 

A further case of a Trevecca trained minister, William Green, who was the first 

minister appointed to the Independent Chapel (later St. Mary's), in Reading in 

1798 "whose disbarment from episcopal ordination had led to the secession 

of the Countess of Huntingdon's Connexion in 1783", that is secession from 

the Church of England (Dearing 1996: 22). The disbarment from episcopal 

ordination was no doubt due to the fact that the archbishops and bishops of 

the Church of England were disinclined to accept such students as having 

had an adequate course of training although many graduates from the 

Oxbridge Universities had received much less or even no theological and/or 

pastoral training during their residence in the universities. 

The episcopal licence given to ministers of proprietary chapels were of 

course literally sent to the one who was licenced, consequently they were 

retained by the minister. The completed applications for licences in the 

Diocese of London together with a testimonial from an outside source and, 

usually but not always, the written permission of the local incumbent, are 

lodged in the London Diocesan Records, deposited in the London Guildhall 

Library. The applications were of varied types. Most were from the proprietors 

nominating a named individual for appointment as minister while others were 

ministers making application for a licence of an assistant minister or curate as 

-they- were oftem called- A third _of- appdjmtion-was-from Church - - - of 

England clergymen who either owned or leased a specific chapel and 

requested a licence from the bishop for themselves. They were generally 

accompanied by a written statement from the local incumbent giving his 

permission to the request for a licence. 



There were some notable names in the list of ministers in Appendix A. One 

was Henry Alford (1820-1871) who was the minister of Quebec Chapel, 

London from 1853 to 1857. He was the author of the five-volume commentary 

on the Greek New Testament which was published in the 1870s and became 

a classic for many years. He left Quebec Chapel in order to become the Dean 

of Canterbury Cathedral. He was the incumbent of Wymeswold, near 

Loughborough when he was offered the incumbency of Quebec Chapel and 

it was thought that moving to London was a great attraction which would 

facilitate his study of theology and especially his work on the Greek New 

Testament Commentary. He was also a very conscientious minister and 

preached two sermons in his chapel each Sunday. The morning service was 

very well attended, the chapel seated 1300 people and was usually full. The 

afternoon service Alford started from scratch after his appointment and after 

one year the attendance was "within a hundred or two of the morning1' (Alford 

1 873: 273). He expounded the Gospels to the afternoon congregation. 

The proprietor of Quebec Chapel at that time was the vicar of St. Mary's 

Church, Marylebone, the Revd. J H Gurney, and he was responsible for 

Alford's. appointment. Gurney showed great confidence in Alford in that he 

offered him a district around Quebec Chapel to exercise his pastoral talents 

and Alford found this very interesting (Alford 1873: 237). No doubt this 

arrangement relieved Gurney of some pastoral work. Quebec Chapel had a 

special distinction. For many years around Alford's time as incumbent, there 

"was the attractive presence of a band of eminent professional singers at the 

services" and this no doubt made the sewice attractive to the congregation 

(Alford 1 873: 236). 

An occasional worshipper at Quebec Chapel was the Lord Chancellor 

Cranworth and in due course he offered Alford "the lucrative living of Tydd St. 

Mary's, Lincoln." (Alford 1873: 245). Had Alford accepted the offer, he would 

have lost his access to books and contact with scholars which were 



necessary for his theological study and work. In addition to his work on the 

Greek New Testament Commentary, he published his sermons so that by 

1857 seven volumes had been printed. In 1857 Alford was offered and 

accepted the appointment of Dean of Canterbury Cathedral and of the 

numerous congratulatory messages he received, "none was more gratifying 

to him" than the one from John Bird Sumner, the Archbishop of Canterbury 

who welcomed him as "the head of my Cathedral Church . . ." (Alford 1873: 

272). Alford was not only a scholar and noted preacher, he was a 

conscientious pastor, especially during his incumbency of Quebec Chapel - 
obviously a man of high ideals and integrrty. It is interesting to note that when 

he went to Canterbury he was only expected to preach three times a year 

(Alford 1873: 271) in contrast to his two sermons each Sunday at Quebec 

Chapel! 

While Alford was paid £400 per annum at Quebec Chapel, an excellent 

stipend in 1853, his successor - from 1858, the Revd. Edward Merrick 

Goulburn, DD, received £500 per annum (LG/Ms 101 16/30). It is 

inconceivable that the rate of inflation in and around 1857158 was 25%! There 

were some proprietary chapel ministers at the other end of the financial scale. 

Two examples were the Revd. Joseph Wilding Twist, BA, assistant curate at 

Christ's Chapel, Maida Vale, London, in 181 4 and the Revd. James Joseph 

Halcombe, curate of Hanover Chapel in Regent Street, London in 1837, who 

were each receiving financial aid. Twist received £40 per annum from "the 

Society for Promoting the employment of additional Curates in populous 

places" together with £80 per annum for three years from a benevolent 

individual (LG/Ms 101 16/27) while Halcombe received £50 per annum from 

the Additional Curates Society. One hopes, but there was no evidence, that 

Halcombe received an additional contribution from the minister, the Revd. 

Thomas George James, whose maximum income was £700 per annum but 

sometimes reduced to £300, but the causes were unknown (LDVR 1858). 

It has already been pointed out that generally speaking, ordination to Church 



of England orders was restricted to 

England theological colleges were 

Oxbridge graduates. However, Church of 

established so that non-graduates could 

be ordained by Anglican bishops. The applications for the Bishop of London's 

Licence were examined beginning in 1700 and worked through in 

chronological order to 1900. The first application for a licence to officiate in a 

proprietary chapel from a theological college graduate was the Revd. William 

Henry Treadill of "St. Aiden's Theological College, Birkenhead" to work as an 

assistant curate in 1857 at Christ's Chapel, Maida Hill, London, with a stipend 

of £120 per annum. The nomination was made by the minister, the Revd. 

Edward Henry Carr (LG/Ms 1 01 1 6/31 ) . 

Another notable name in evangelical history, although it was just before the 

period 1700-1 900, was that of the Revd. Richard Baxter (1 61 5-1 691). He was 

licensed to officiate as the minister of Oxenden Chapel, a proprietary chapel 

in Oxenden Street, Haymarket, London, and was there for three years from 

1675. He was a noted Puritan preacher and at one time before going to 

London was the vicar of Kidderminster,l647-1661. He was the author of 

several devotional books including The Reformed Pastor (1 656) the contents 

of which were prepared for a Worcestershire association of ministers in 1656 

and exhorted those ministers to discharge the spiriiual obligations of their 

ministry (Brown 1974: Back cover of Baxter) 

Two appointments made at Curzon Chapel, Mayfair, showed that Revd. 

Ernest Hawkins, who was appointed minister in 1850 received a stipend of 

£400 per annum out of which he paid £120 per annum for a curate. This left 

him with £280 per annum which at that time was a good stipend. The 

offertory money was paid to the parish church of St. George (LG/Ms 

101 16/31 and 32 and 22334141248). The second appointment was that of the 

Revd. John Jackson Manley as evening preacher in 1882 and was paid the 

sum of 51- (twenty-five pence) per annum plus the alms of the congregation 

at the afternoon service (LGIMs 22334/37/161). Obviously the more 

worshi~mrs the biaaer the collection! Manlev's total income from his 



appointment at Curzon Chapel depended on his ability as a preacher to 

attract the worshippers and then hold them as regular worshippers. This 

principle of a good preacher making a good proprietary chapel from a 

financial point of view, was true of most if not all proprietary chapels because 

the ministerls had to be paid and the proprietors were anxious to receive a 

worthwhile return on the money which they had invested to build and/or 

found the chapel. Holy Trinity Chapel in Conduit Street, London, at one time 

had a titled gentleman as its curate in 1855, the Revd. Sir Nicholas Chinnery, 

Bart, at a salary of £1 00 per annum (LG/Ms 1 01 1 6/30). A normal salary at that 

time for a curate. 

The actual licence of the bishop was given to the minister or assistant 

minister on appointment and therefore no longer accessible. There are one or 

two exceptions. The actual licence given to the Revd. William Henry 

Brookfield on his appointment to Berkeley Chapel, Berkeley Square, London, 

in 1860 still exists and was filed with the formal application for a licence 

together with the consent given by the Revd. Henry Howarth, rector of St. 

George's Church, Hanover Square, London (LGfMs 10116/33). Another 

bishop's licence still in existence was issued to the Revd. Edward Mortlock in 

1803 when he was appointed minister of Southend Episcopal Chapel, a 

proprietary chapel which for a time was in the diocese of London (LG/Ms 

2233411 ) . 

An interesting appointment from a sociological point of view was that of the 

Revd. Thomas Teignmouth Shore. He was appointed minister in Berkeley 

Chapel in 1873 and during Shore's time at the chapel "Mattins started at the 

early hour, for Mayfair, of 11.30amU (LG/Ms 22334/18/16). Another 

appointment was that of the Revd. Sydney Smith, a learned clerk and a 
- - - - - -  

- - - - - - - - - - - -  

canon of St. Paul's Cathedral, London, w h o ~ a s a p ~ n f e d  fhe morning 

preacher at Berkeley Chapel. In addition to his canonry and appointment at 

Berkeley Chapel, he was evening preacher at Fitzroy Chapel, Fitzroy Square, 

London, and lecturer on moral philosophy at the Royal Institution in 



Al bemarle Street, London. 

Towards the end of the nineteenth century, an appointment as minister was 

made to Portman Chapel, Portman Square, Robert Adam Street, London. It 

was the Revd. William Henry G r i i h  Thomas and he was appointed in 1896 

and stayed until 1905. The chapel was made into St. Paul's Parish Church 

with its own parish in 1901 and therefore he was the first vicar. Thomas, as a 

curate, was the first unbeneficed clergyman who was ever permitted to read a 

paper at the Islington Conference. He also wrote and published A Sacrament 

of Our Redemption (1920) which was based on his DD thesis together with 

The Principles of Theology - An Introduction to the Thirty-Nine ARicles (1 930). 

In 191 0 he was appointed to Wycliffe College, Toronto, Canada, as professor 

of Systematic Theology (LG/Ms 22334/64/89 and Hylson-Smith 1988: 274). 

Several notable ministers have been mentioned but out of over 500 

applications for licences to the bishop, there were many, no doubt the vast 

majority, of these clerks in Holy Orders who were keen, conscientious 

ministers, curates, assistant ministers and lecturers who faithfully carried out 

their duties. Since the success or not of the chapel mainly depended on the 

minister, there was no doubt that if the chapel was not paying its way and/or 

providing an acceptable return to the proprietors, then the proprietors would 

be looking for another minister, hopefully a more successful, conscientious 

and compelling preacher. As with any group of people whether they were 

clerks in Holy Orders or laity, there were the good, the indifferent and the 

bad. Some good ministers have been described, the indifferent majority have 

been mentioned and now it is the turn of the bad! 

A Revd. Dr. Alexander Keith was minister of Curzon Chapel in 1734 and was 

described as "a marriage broker in holy orders" (Colby 1966: 19) who was 

excommunicated and died in prison in 1758 (See Chapter 7, The Law, Ethics 

and Proprietary Chapels). A second notorious character was the Revd. Dr. 

William Dodd, who was appointed morning preacher at Charlotte Street 
















































































































































































































































